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1 Cor. 7: 34, “that she may be holy, both in 
body and in spirit ;” i.e. that she may be entirely 
holy. See the preceding exposition. 

1 Cor. 15: 45, “the last Adam was made a 
quickening spirit.” 

* “The word ‘ spirit’ here applied to Christ is in 
contradistinction from a ‘living being’ as applied to 
Adam, and seems to be used in the sense of spirit 
of life, as raising the bodies of his people from the 
dead, and imparting life to them. He was consti- 
tuted not as haying life merely, but as endowed 
with the power of imparting life; as endowed 
with that spiritual or vital energy which was need- 
ful to impart life.’—Barnes in lo. 

This extract contains something very near the 
meaning of the difficult expression “a quickening 
spirit,” though we do not consider Barnes has laid 
his finger on the exact and complete sense. To 
begin an examination of the passage on this occa- 
sion, would not, however, promote our object, 
which is merely to determine what is meant by the 
spirit of man, and would require a longer space 
than we can afford in this work, after the magni- 
tude it has already attained. 

Before leaving the text we would suggest that a 
prominent inquiry, to the determination of its mean- 
ing, must be, when the constitution here disclosed 
was effected ;—in other language, does “ the last 
Adam who was made (or grew into) a quickening 
spirit,” refer to the Saviour’s first condition when 
in the flesh, or in his glorified and celestial state? 
Does it describe the Second man as the second 
man, or the Second man as glorified? The 46th 
and 47th verses perhaps intimate that the latter is 
the more correct idea. 

Col. 2: 5, “I am with you in the spirit.” “The 
word ‘spirit’ here . . . is equivalent to what we 

_ mean when we say, ‘my heart is with you.’ He 
e-omed to be beholding them.”—Barnes zn lo. 


1 Thes. 5: 23, “I pray God your whole 
spirit and soul and body be preserved blameless 
unto the coming of our Lord Jesus Christ.” 

In his Greek Lexicon, as mentioned in our work 
“Soul,” page 19, Robinson justly observes under 
pneuma, that “ spirit, soul and body,” is a peri- 
phrasis for the whole man. The reader will please 
to review what is written above in connection 
with 1 Cor. 6 : 20 (see page 49) ; this passage has 
been anticipated by us there, and we need not re- 
peat at this time remarks suitable to all texts of 
this species when the judicious reader. can easily 
re-apply our observations for himself. 

Thus wisely writes Mr. Ham, in his “ Genera- 
tions Gathered,” p. 112, “ Paul does not say, «I 
pray God your spirit or your sowl, may at death 
ascend up as your disembodied self to heaven ;’ but 
‘I pray God your complete self,—your whole spirit 
and soul and body, be preserved free from all occa- 
sion of blame unto the advent of Christ, when he 
shall come to raise the dead to life.’ Paul’s pray- 
er is, that the believers at Thessalonica may be 
found among the ‘ blameless,’ who-rise in the ‘ first 
resurrection at the coming of our Lord Jesus 
Christ.” He concludes his observation on the pas- 
sage with these words, “ I would agree with those 
to whom Macknight refers, who consider that, as 
the Apostle’s design was to teach mankind religion 
and not philosophy; his prayer means no more but 
that they might be thoroughly sanctified, of how 
many constituent parts soever their nature consists.” 

Heb, 1: 14, “are not they all ministering spir- 
its, sent forth to minister for them who shall be 
heirs for salvation ?” 


The angelic beings compared to winds in v. 4 
of this chap. (see page 33) are in the verse before 
us called “ spirits.” ‘This word assuredly designates 
their constitution of being, though we are not very 
able to describe it. Desperate logic it is that leads 
any one to conclude that, because angels are spir- 
its, the spirit of man is the man himself, an angelic 
being sheathed in flesh! Angels are spirits : man 
has a spirit. Thrice happy they among men who 
shall yet become spirits. There are not a few on the 
celestial roll who are heirs of the second form of 
humanity which is to be “ spiritual ;” not immate- 
rial however, but substantial and visible, and de- 
nominated “ spiritual ” in opposition to the present 
which ig animal or soulish, that is, a kind of or- 
ganic existence, which is dependent for life on the 
respiration of oxygenated atmosphere. See 1 Cor. 
15 : 44,45, and 40; also Luke 20: 36, “ Neither 
can they die any more, for they are equal unto the 
angels.” 

Heb. 4: 12—We have nothing more to say in 
addition to what is written about this verse on p. 
19 of our work “Soul.” Still are we of opinion 
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that there is no necessity to enquire minutgly into 
the reference of the terms “ soul and spirit ” here, 
or as to what is imported by their division, and 
that of the “joints and marrow.” Our wisest 
course is to regard the whole as a full and strong 
assertion of the effects which the divine testimony 
can produce on the entire man. Like a sword it 

lunges into the depths of his being ; and exposes 
his most secret thoughts and veiled depravities. 
‘The meaning here,” says Barnes, “is, that the 
word of God reaches the heart—the very centre of 
action—and lays open the motives and feelings of 
the man.” 

Whatever the Apostle may have embraced un- 
der “ soul” and under “ spirit,” on this occasion, 
it is most apparent he did not understand the two 
as synonymous, according to nearly universal 

e in our day, else he would not have written 
“goul and spirit,” and we would have heard nothing 
of their divisibility from each other. And again, 
to assert he means by “spirit” here,what he is now 
supposed to express, is to utter what any one with 
as much authority can contradict, without making 
any reference to the direct opposition of the Bibli- 
cal teaching about the human spirit, to the pre- 
vailing philosophy, or rather fancies, on the sub- 
ject. 

2 Heb. 12: 9, “Shall we not much rather be in 
subjection unto the Father of spirits and live ?” 

Some conceive the reference of “ spirits ” here to 
be to other orders in creation, the angels for exam- 
ple, who are called “ministering spirits” in Heb. 1 : 
14, This appears to us, we confess, forced and 
uncalled for. Because God is the Father of an- 
gels, does not appear a very conclusive reason why 
we should be in subjection to him; a reason drawn 
from his being the Father of our spirits would fur- 
nish more satisfaction. We are convinced “ our” 
must be supplied to complete the antithesis, the 
first part of which is “the fathers of our flesh.” 
By “ fathers of our flesh,” we understand our natu- 
ral parents ; those from whom we have inherited 
this physical being. 

“The Father of” our “spirits”—what are 
these? or, to be more definite, what is the spirit 
we have each received from our divine Parent? 
In the Old Testament we have already found lan- 
guage perfectly analagous to this; indeed the ex- 
pression before us is undoubtedly borrowed from 
the ancient records. Such as these are the passa- 
ges we refer to :—Num. 16 : 22,“ O God, the God 
of the spirits of all flesh ;” see also Num. 27: 16. 
Similar to this, likewise, is Job 12: 10, “In whose 
hand is the soul (margin, “life ") of every living 
thing, and the breath (ruach, spirit, i. e. spirit of 
life) of all mankind ;” and Zech. 12 : 1, “The Lord 

. - Which formeth the spirit of man within him ” 
(literally, in his inwards, in his belly). 'l'o save re- 
petition, we must refer the reader to the explana- 
tions of these verses in the preceding part of this 
work ; the index of the texts at its close will at 
once show him the pages we request him to exam- 
ine. 

“The Father of” our “ spirits ”"—seems to des- 
cribe the Lord Almighty as the Author of our life 
and all its operations. According to his own ar- 
rangements the physical germs of human offspring 


are derived from earthly parents; he nurtures in 
the womb these germs into perfect creatures, infu- 
ses life into each wondrous frame, and in the course 
of time preserves. each in independent animated 
existence by the breathing of the vital air, 
and other kindly appliances and resources of 
his bounteous providence. Parents thus afford the 
material ; he moulds the clay and sends forth into 
independent life the finished vessel—a perfect living 
child. Thuy ar : instruments; he is the operating, 
vivifying agency. To him we are indebted for 
conscious being, and capacity for its varied func- 
tions and experiences. ’ 

As we have frequently observed in previous in- 
stances, there is not a word here about immortal, 
thinking, living, or immaterial spirits. Find these 
adjectives coupled with the human spirit where we 
may, they are never so used, even on a single oc- 
casion, in all the Book. The record teaches us no- 
thing about man as a spirit, but of man’s having 
a spirit, in virtue of which, while it is his, is also 
God’s, or the spirit of life from the Creator. It is 
common to us with the inferior tribes. We have 
all one ruach or spirit. He is the author of our 
spirits, and the sublime results they originate. 

Would not the full force of the A postle’s reason- 
ing be expressed were we to omit some words from 
the text, and read it as follows ?—“ We have had 
earthly fathers which corrected us, and we gave 
them reverence ; shall we not much rather be in 
subjection unto our heavenly Father and live ?” i. 
e. for ever. It ought to be borne in mind that at 
best, as we consider, this reasoning is popular and 
not scientific, or absolute, for Jehovah is as much 
the Parent of our flesh as of our spirits, or of any 
spirit in the universe. The reasoning before us is 
more from appearance than from absolute fact ; 
God seems to be more the author of our life-breath 
which is in his hand, than of our flesh ;—of the 
“spirit of life” that supports us in activity and 
consciousness, than of the breathing form itself, 
nevertheless he is equally the author of all we are 
and all we possess. Hence, while we read of him 
as “ the God of the spirits of all flesh,” we also find 
him self-pronounced “ the God of all flesh.” Jer. 
32: 27. 

It seems proper to state that Bloomfield, after 
remarking on “ the Father of spirits,” that it is 
“a very peculiar expression and therefore variously 
interpreted,” and, having mentioned an explanation 
similar to the above, continues thus, “ It is . . bet- 
ter; with some eminent expositors, ancient and 
modern, (as Chrys., Theophyl., Pesch, Syr., Crell., 
Grot., Milton, Rosenm., Wolf, Middl., and Kuin,) 
to suppose this a Hebraism for spiritual Father, as 
opposed to our natural fathers ; which, it is cer- 
tain, is quite suitable to the context. Thus we 
have just after ‘we shall live,’ and at verse 10, 
‘that we might be partakers of his holiness.’— 
There is a reference to the work of regeneration 
effected by the Divine Spirit, whereby faithful 
Christians are said to be begotten again of God. 
1Pet. 1 : 3,—1 John 5: 18.” The reader is left to 
determine for himself what seems to be the more 
preferable meaning. Whatever the sense is, the 
verse, at all events, gives no countenance to the 
popular dogmas about human spirits, which, in- 
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stead of being the spirits of men, are actually con- 
“verted substantially into men themselves ! 

_ Heb. 12: 22, 23, “ye are come . . to the spir- 
its of just men made perfect.” 

“The words ‘ the spirits of just men made per- 
fect,’ it is alleged, refer to disembodied spirits. 
The whole passage, it is evident, is highly oratori- 
cal ; and, on this account, its expressions are to be 
treated with less critical severity than would be ap- 
propriate if the composition were more dispassion- 
ate. Whatever may be the meaning of this pas- 
sage which is disputed, it is sufficiently clear that 
it is no declaration that the ‘ spirits of just men are 
their conscious personalities, and that they are ex- 
isting at this moment in their perfected state. An 
attentive consideration of the passage will show 
that all the particulars referred to are future and 
not present. Believers‘ are come’ to these privi- 
leges antictpatively now ; they will not ‘come’ to 
them actually and hereafter. ‘The church of the 
first-born’ are at present only‘ written ’ or enrolled 
in heaven ; their names are there now, their pre- 
sence will be there when, from the generations of 
the slumbering dead, ‘ the children of the resurrec- 
tion’ shall be summoned to life. The phrase ‘ the 
spirits of just men made perfect,’ is obviously an 
example of the figure synecdoche, in which the en- 
tire nature of the human being is expressed by a 
term which signifies only a part. Thus we use the 
word roof, meaning the whole house ; and speak of 
evil-disposed men as wicked spirits.” 

“Tt is important also to note that the subject of 
the participle translated < made perfect” is not the 
term ‘ spirits,’ but ‘just men,’ and that the Greek 
wwould be more literally rendered thus—‘ye are 
come . to the spirits of the perfected just 
ones,’ (pneumasi dikaion teteleiomenon.) In the 
preceding chapter, the concluding verse, we are in- 
formed that the long catalogue of the Old Testa- 
ment worthies will not be perfected until the entire 
Church of Christ is gathered in from the genera- 
tions. ‘God having provided some better thing 
for us, that they without us should not be made per- 
fect.’ The perfecting of the departed just ones, is 
at the period of resurrection, when ‘this mortal 
shall put on immortality.’”—Mr. Ham’s Genera- 
tions Gathered, pp. 116,117. , x x 

Sec. VI.—Sometimes “ spirit ” and “soul ” are 
used as parallel expressions of the idea of personal- 
ity. Forexample, 

‘Job 7: 11,“ I will speak in the anguish of my 
spirit (i. e. in my anguish) ; I will complain in the 
bitterness of my soul,” i. e. in my bitterness. 

Job 12 : 10, “ In whose hand is the soul of every 
living thing,and the breath (ruach) ofall mankind ;” 
j. e. In whose hand is every living thing and all 
mankind :—He preserves all alive. 

Isa. 26: 9, “With my soul have I desired thee 
in the night; yea, with my spirit within me 
will I seek thee early ;” i. e. I have desired thee in 
the night ; yea, I will seek thee early. 

Luke 1 : 46, 47, “ And Mary said, my soul doth 
magnify the Lord (or, I magnify the Lord) ; and 
my spirit hath rejoiced (or, I have rejoiced) in God 
my Saviour.” 

“ Heart” and “ spirit,” it may be added, are 
similarly employed, as in Ps. 77: 6, “ I commune 


with mine own heart (with myself), and my spirit 
(or I)"made diligent search.” 

Remarxs.—l. The preceding investigation and 
accumulation of evidence distinctly shows, that the 
spirit of man is not the man, the thinking being 
himself, but the breath, or spirit of life, given to 
him by the Creator. Though not alive, though 
no more alive than the water and food we use, it is 
essential to our continuance in life. 

2. All such language as “ the living,” “ death- 
less,” “ thinking spirit” of man, and a “ disembo- 
died human spirit,” are just immense absurdities. 
In using these expressions countless multitudes ut- 
ter what they do not understand ; and we fondly 
trust the time is coming when more accurate in- 
formation will be spread abroad. We once were 
equally in darkness and have no ground for boast- 


~ 


ng. 

5. It has also been discovered that the breath, 
or spirit, of life, is common to man with the infe- 
rior tribes. 

4. After acquiring a correct idea of the spirit of 
man, how strange it sounds to hear Goethe for in- 
stance, thus express himself.‘ If I work on till 
my death, nature is bound to give me another form 
of existence when the present one can no longer 
sustain my spirit.” hat a pity, moreover, if that 
was all his hope for futurity : its basis is as poor 
as the erection is presumptuous. 

This spirit-language runs through all works, and 
hymns in a lamentable abundance, as every person 
can quickly prove to his own satisfaction. y , x 

5. The preceding pages, along with the work 
“ Soul,” furnish demonstration that man must be 
unconscious between death and the resurrection. 
His “soul” is then alive say many, but his soul 
just happens to be himself—the dust-made man, 
Gen. 2: 7. His “spirit” is alive, others affirm, 
and his “spirit” is the breath, or spirit of life, 
when he receives from God Almighty for the ani- 
mation of his being: In this manner all such pas- 
sages as the parable about Lazarus and Dives, the 
yerse about the Thief; Paul’s being absent from 
the body, &c., can be proven in the clearest man- 
ner to mean something very different from the com- 
mon interpretations of them. Let the reader take 
the case of the Thief, and apply the test he has 
been furnished with. The reclaimed malefactor 
expired on the cross, but his “ soul,” it is affirmed, 
was to go to Paradise on that day ; the “soul” of 
the Thief, however, was just the man himself who 
went to the grave. He died,—his body died,— 
but his “ spirit,” it is said, went to Paradise ; his 
spirit ! why, that was the breath of life in his nos- 
trils, and on the departing of which his thoughts 
would instantly perish. Ps. 146: 3,4. What- 
ever the passage signifies, it cannot import that the 
man wag that day to be in Paradise in a state of 
consciousness. Unless he was something different 
from a body, or a soul, or a spirit, and could be 
both dead and alive at the same time, he could no 
more be where he is ordinarily supposed to have 
gone on that day, than he could be there on the 
year before he was first in existence. F 

6. The preceding chapters, along with “ Soul,” 
furnish also irrefragible proof that Purgatory is 
an abominable, monstrous and mercenary device, 
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and that the worship of saints, and addressing peti- 
tions to them, is the merest folly, since it is ap- 
plauding the unconscious, it is praying to those 
who are, in the interim, as if they had never been. 
The blindness, as well as the sinfulness, of such con- 
duct may be easily manifested. Purgatory is old 
heathenism brought into the Christian church : 
the Protestant dogma of immortal-soulism, and 
‘conscious death, lead on naturally to the Purgato- 
ry of Romanism, and the wild dreams of Sweden- 
borg about heaven and hell. 

7. Thus we see more and more the importance 
of the Resurrection. There can be no conscious- 
ness till then, Man has aspirit now, but the kope 
of becoming “ spiritual” in the constitution of his 
being, at the resurrection, is now mercifully brought 
within his reach. “It is sown a natural body,” or 
saints lie down soulical or animal beings; “it is 
raised a spiritual body,” or they rise spiritual, per- 
fectly born of the Spirit, equal to the angels of 
God in heayen, fit for the kingdom which “ flesh 
and blood ” cannot inherit. See Luke 20 : 3), 36, 
John 3: 5, 6, and 1 Cor. 15: 44, 50. The conclu- 
ding two pages of “ Soul” may be here examined 
as they bear on the point immediately in hand. 
Again we remark, happy they who shall cease to 
be souls, and become spirits, like the angels who 
are “ministering spirits,” prepared for glory, hon- 
or, and eternal, or immortal life. Romans 2 : 7. 

8. The preceding Remark suggests another, and 
one which is worthy of profound consideration. It 
is this the misapprehension of the Book which has 
led to'the belief that man is already substantially 
a spirit, for nothing is more common than the ex- 
pression “ the spirit is the man,” leads every per- 
son to regard himself as already what the Bible 
declares to be ALONE THE INHERITANCE oF THE 
rairarut. They only shall ascend to thig the 
higher and enduring form of human existence saat 
fact, it is to a great extent the very salvation, 
when rightly understood, made known through 
the Son of God. The first stage or form of human 
being is the animal, or soulish, one; the second, 
which will be conferred on those who scek after i, 
is denominated the “ spiritual ’’ as described in the 
passages referred to in the foregoing observation. 
“That which is born of the flesh ig flesh, that which 
is born of the Spirit is spirit.” No doubt there is 
a limited spirit-birth even now received by_beliey- 
ers, when they are reconciled unto God, and re- 
plenished with the emotions and desires of gospel- 
love ; this, however, is simply partial, or a charac- 
ter birth, and is to be esteemed ag an earnest of 
what is coming at the resurrection of the just, 
when the whole being shall undergo renewal, or be 
spiritualized,through the energy of him who was con- 
stituted “a quickening spirit.” Hence that era is 
styled “ the regeneration :” the immense privilege 
of being regenerated will then blossom out in its 
loveliness and fragrance. The worm Jacob will 
then be like one of the celestial messengers ; he 
who in this stage was as the grass,—frail and fleet. 
ing,—will, in that age, resemble the perpetual 
mountains. In consequence of the dim, and often 
most incorrect, ideas of God’s wonderful and mer- 
ciful plans, proceeding from the belief that man is 
already spirit, the glory of the Redeemer is veiled 


and lost. This is the grand point we would call at- 
tention to as with a rod of fire. Men are led to 
feel independent of him, to ‘calculate from the most 
fanciful data on permanent duration in the universe. 
So far from being led to discover that all their fu- 
ture, if they shall have any eternity, hangs on him, 
they see the very opposite ; that a future they shall 
possess, some even go the length of asserting they 
must possess, as certainly as if he had never ap- 
peared on earth. Thus the world is encouraged to 
be Chrastless, even—alas! that it should be so—by 
some of the Saviour’s true, but misguided friends. 
Instead of being “shut up to the faith,” they are 
shut owt from it ; in place of it being the light to 
the path of eternity, the lamp is extinguished and 
virtually pronounced unnecessary. In the spirit of 
love to man we testify against this delusion being 
any longer cast into his thoughts ; in the spirit of 
loyalty to the Saviour we entreat that he may be 
exhibited by the church, not as he is imagined to 
be, but as he is revealed in the Word. Till man is 
understood in his nature and necessities, how can 
the work of man’s Redeemer, and eleyator, and im- 
mortalizer, be rightly apprehended ? 

9. There is, we conceive, the amplest evidence, 
furnished in “ Spirit” and “ Soul,” warranting us 
to reject the dogma of resurrection at death, an 
opinion entertained by not a few professing Chris- 
tians. It proceeds on the assumption that man is ° 
not “dust,” but a “soul,” ora “ spirit,” in the 
popular acceptation, or something nearly akin to 
it. What, we would demand, is to go out of the 
body, is to remove from this material dwelling ? Is 
it answered “the soul,” that is the very dust-made 
being himself: is it again replied “the spirit?” - 
that is, the life-giving breath in’ man’s nostrils. 
What, we insist, is to spread its wings and depart 
to some mansion in the sky? “Man dieth and 
wasteth away, yea, man giveth up the ghost (expi- 
veh) and WHERE Is HE?” Job 14: 10. 

The doctrine of the Resurrection is nearly ex- 
cluded from all popular religious teaching now, and 
no wonder, for even where it is believed it occu- 
pies a very inferior position on the scale of truth. 
The ideas about “ souls” and “spirits” going to 
heaven at death finished, to all intents, the doctrine 
of the Resurrection ; this glorious truth, however, 
will again ascend to its sublime and all-absorbing 
elevation, when man and redemption are better 
understood. All hail to Him whois“ raz Resvr- 
RECTION AND THE Lirr.” : 

“ The doctrine of the Scriptures,” says a writer 
in Kitto’s Jowrnal for this April, p. 167, “ which 
moved the ridicule of the sneering philosopher, was 
not any vague and comfortless, but scholastic, im- 
mortality ; but the bright, and real, and grand, 
though despised anastaszs, or resurrection ; not the 
continuous life of that which never died, but the 
RE-LIVING OF WHAT HAD PERISHED.” 


— 


_ 


Sivce the foregoing article was in type Br. 
Moncrtrr has arrived in this country. from Scot- 
land. He landed in New York the 7th ult., in 
seventeen days from Glasgow, with his wife and 
only son. We were pleased to have their company 


BIBLE EXAMINER. 


309 


Se AA A SEE ee 


beneath our roof, after they had passed the perils 
and fatigues of the sea. After spending one week 
with us he proceeded to. Canada West, where he 


‘designs, with his family, to fix his location for the 


present. We were sorry that he should think it 
best to go there, especially at this late season of 
the year. After he has had time to rest awhile, 
and fix on his future course, we hope to have com- 
municéations from him for the Examiner. 

We deeply sympathise with him and his belov- 
ed partner in the trials to which they have been 
subjected for the truth’s sake. Though bigotry 
and prejudice are rampant on this side the Atlan- 
tic, as well as on the other, yet we trust Br. Mon- 


. crieff may not be made to feel its withering influ- 


ence in his new and adopted home. 
The respect felt for him by a portion of his 
countrymen will be seen by the following article 


which.we clipt from“ The Edinburgh News” of 


Oct. 21. 


_ SorrkE AND PresEentatiox.—On the evening 
of Monday last, the Rev. W. G. Moncrieff was 


honored.in the Carlton Convening Rooms with a' 


soiree from his friends, previous to his departure to 
America. ,The gathering was both numerous and 
respectable, every available place being occupied 
by some admirer of the intending emigrant. Al- 
exander M. Bell, Esq., occupied the chair. After 


tea the chairman remarked that they had come to 


bid farewell to a gentleman who to many present 
was a private friend, and for whom they reserved 
a later and quieter leave-taking. To many more 


he was known only as a public friend, whose voice' 


had breathed into them accents of love and coun- 
sels of kindness divine and human. He leaves his 
mission here, said the chairman, to enter on a new 
sphere of labor in another country, and wherever 
that may be, he has our heartiest wishes that his 
success in it may be as ample as his merits. A 
purse containing eighty guineas was presented by 
Mr. George Goodsir as a substantial token of es- 
teem and affection to the guest of the evening from 
his numerous friends, including not only those who 
regularly attended on his ministrations, but also 
members of nearly every denomination in the city 
of Edinburgh. Mr. Moncrieff made a feeling and 
manly reply, expressing the pleasure he felt at see- 
ing so many present who, although not agreeing 
with his theological views, were advocates for the 
right of every man thinking for himself, and the 
liberty to propagate those opinions which he con- 
scientiously believed to be true. Speeches were 
afterwards delivered by Messrs. Jackson, Davey, 
Laing, Dowie, Sommerville, Wilson, and others. 
Some excellent singing enlivened the meeting, 
which altogether was a delightful one, and will 
Jong be remembered by those who were present.” 


———<4>--____ 
' From Samuel Brown, Milwaukie, Wis. 


Br. Storrs —As I believe you are laboring in 
the cause of truth, and for the glory of God; as 
one of his stewards that would desire to be found 


faithful, I.wish to contribute my mite towards 
aiding you in your labors; and -as I feel that the 
plan adopted by the Brethren and Sisters of Phil- 
adelphia must commend itself to all of like precious 
faith, and I trust will have its desired effect, and that 
each brother and sister will ask, each for themselves, 
what can I do? and what. does the Lord require 
of me? and when each one shall have answered 
the questions on his knees before God, the result 
will be that brother Storrs will be placed in a sit- 
uation above embarrassment, go that he can de- 
vote his whole time in the good cause in which he 
is engaged. To this end I enclose ten dollars, feel- 
ing that that is the least amount that God will ac- 
cept at my hand; and I hope that I may be ever 
ready to respond to the call of duty when the 
cause of God requires it. 

I wish you to apply one dollar on account of 
Bible Examiner for the year 1855, and the balance 
for your own private use. 


Yours in the bonds of Christian love and Ate 


tion. 


Krom B&B. L. Buckley. 
Newton Haminron, Pa., Nov. 7, 1854. 

Br. Storrs —Having a great sympathy for you 
and the cause of truth to see it spread abroad I 
enclose $5. Take one for the Examiner next year, 
and accept the balance as a free-will offering, which 
T intend te give yearly. I like the spirit of the 
brethren of Philadelphia, Paterson, and elsewhere, 
in striving to support the greatest of all causes. 
That the good Lord may bless you and them, and 
prosper the great cause of truth, is the sincere 
prayer of your unworthy brother. 

J intend to try and obtain a subscriber or two 
before the 25th of December. 


From Nathaniel Jones, Royalton, Vt. 


Br. Storrs.—Y ou will please find enclosed, one 
dollar for the Examiner another year. I don’t 
know very well how to do without it. The lead- 
ing doctrine—‘ No immortality, nor endless life, 
except through Jesus Christ alone,”—which it 
supports, I have been fully established in since first 
reading your Six Sermons—obtained of yourself 
at the camp-meeting in Chelsea, Vt., in 1843— 
and have done what I could with my feeble means, 
to help spread that very consistent doctrine, mak- 
ing the scriptures more. harmonious with. itself, 
with common sense ; and the character of God in 
harmony with the declaration, “ The Lord is good 
to all, and ‘his tender mercies are over all his 
works.” 

Yet, doctrine alone, however correct it may be, 
will never save one individual. It must be con- 
nected with a practical carrying out, in a sober 
and godly life, as the grace of God teaches ; 7. e. 
“denying ungodliness, and worldly lusts, we should 
live soberly, righteously and godly, in this present 
world, looking for that blessed hope, and the glo- 
rious appearing of the great God, and our Saviour 
Jesus Christ.” 

“ Whosoever transgresseth, and abideth not in 
the doctrine of Christ, hath not God. He that 
abideth in the doctrine of Christ, [or doeth it] he 
hath both the Father and the Son.” 


¢ 
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I can bid you, I think, a hearty God-speed in| dition to my yearly subscription fur it. I have al- 


your persevering and untiring labors to spread this 
glorious truth in the midst of so much popular 


so obtained two new subscribers for it, with one 
dollar each for the same. I amglad to learn that 


tradition, and precepts of men, Jewish fables and| there are brethren in various parts of the country 


commandments, “ which turn from the truth.” 
But this one thing may we all do— grow in 

grace and in the knowledge of our Lord Jesus 

Christ, to whom be glory both now and forever.” 
Noy. 7, 1854. 


The following extracts from letters we intended 
to insert sooner, but they have been left till now 
by the length of the “ dzscusscon,” which has oc- 
cupied so much of our space. 


From Isaac Dimmick, Vermillionville, Ind. 


Br. Storrs.—I send you the names of two new 
subscribers to the Bible Examiner, to wit: Eld. 
Alfred Lathrop, and William Arnold. 

Elder Lathrop is a regularly sustained Baptist 
Minister, in this vicinity—and has lately aban- 
doned the traditions of men for the more sure 
word. He now preaches, Christ a whole Saviour 
—not one in part, who giveth only happiness to 
his Saints, while they possess immortality inde- 
pendent of him—but a Saviour who giveth life 
and immortality itself, and all things richly to en- 
joy ; for they are dead, and their life is hid with 
him—and not that they receive this inheritance at 
death, but at the glorious resurrection, when 
Christ shall appear, then will they appear also 
with him in glory. These are among the truths 
that our brother publicly proclaims, and which he 
says, he must preach, if he preaches at all. 

Brother Arnold is a substantial old pillar in the 
same church—and he says, he never did believe 
this dogma of innate immortality—but did not, 
till now, think it his duty to come out against it. 

This I consider quite an accession to our cause 
in this place—and from this I am encouraged to 
look for more additions to the faith—because, the 
gospel is now fazthfully preached—the public at- 
tention is awake to the subject, and many of the 
people seem to hear the truth gladly. But above 
all, why I am constrained to look for such a result 
is because the Lord evidently is with us. 

August 15, 1854. 


_ 


From Wm. B. Wade, Oswege, Ind. 
a Sept. 14, 1854. 

Br. Storrs—¥ see by the last Examiner that 
you are in want of funds to publish semi-monthly; 
and that your present number of paying subscri- 
bers is not sufficient to sustain the paper and re- 
munerate you for your labor in publishing the 
same. Now this should not be so. The paper must 
not fail for want of funds to sustain you and your 
family, while you are enga, in the great and 
good work of publishing the truth of God’s word, 
in opposition to the fables that are taught through 
the length and breadth of the land in this nine- 
teenth century. ‘The paper must not be crippled 
for want of funds. Although my means are ver 
limited I send you one dollar to help sustain the 
cause of truth, and I will endeavor to do the same 
annually, while the Examiner is published, in ad- 


that are willing to help sustain the Examiner and 
its Eprror so long as it is needed to scatter the 
light on the great theme of life only through 
Christ, and a resurrection from the dead. Go on, 
my brother, in the good cause; and I trust that 
you, and the cause you advocate, will be sustained 
until the Lord comes. 

Your brother, hoping for Immortality at his 
coming. 


From a Brother in Wisconsin, 
Sept. 12, 1854. 

Br. Storrs.—I am grieved to learn of your em- 
barrassments, and that the cause of God should 
suffer for the apparent want of dollars and cents 
in this land of plenty and wealth. I value the 
Examiner enough to pay five dollars once, twice, 
nay, three times per year, as long as I can get 
the money by earning it any way, and not “ deny 
the faith.” So, you can tell your Philadelphia 
friends, I will be one of the twenty to get the one 
hundred, and more, if needed, unless Gods forbid it, 
and that will be a sufficient reason to you and 
them. 


From Geo. Hill, Meredith, N.Y. 
Sept. 9, 1854. 

Br. Storrs.—I consider your decision respect- 
ing the monthly issue of the ExaMINnER a just one; 
but Iam unwilling to receive it less than twice 
each month, or that its Eprror should be in want 
of the necessary means for its publication. 

How many among your readers, who welcome 
its message with joy, will share to furnish the 
needed sum for its semi-monthly issue ? 

The Examiner is a faithful advocate of the life 
theory, and is published for the benefit of its read- 
ers; and, as a lover of truth, I rejoice in the ben- 
efit derived from its pages. And shall our wor- 
thy friend, Br. Storrs, labor for nought? Enclo- 
sed I send one dollar for his personal benefit, and 
may others do likewise according to their ability. 

I would like to have you write and publish a 
piece entitled—What can I do? For example; I 
am aman about 30 years old, and poor in this 
world’s goods, but desirous to labor for the exten- 
sion of Christianity among our modern idol wor- 
shippers. 


From C. Sears, East Dennis, Mass. 


Br. Storrs—Enclosed I send you three dollars 
to assist you in extending your efforts to eradicate 
error, and to enlighten the inquirer after truth res- 
pecting the all important doctrine contained in 
the Bible. 

_ The great question, “ what is truth ?” in rela- 
tion.to the future is, and has been, an all impor- 
tant inquiry with me for some time. Your Six 
Sermons on the question—are the wicked immor- 


y| tal? taught me that some of the prevailing doc- 


trines, preached in our churches, may with great 
propriety be questionable in regard to their being 
taught in the Bible. I find some sentiments in the 
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Examiner (especially the editorial) that appear to 
me to be the true Bible Soctring and hone it 
will be sustained. I take a deep interest in the 
discussion with Bro. Mattison on the Soul, and 
hope it will be continued until the whole subject 
may be brought out to the view of an inquiring 
public, that those who can may read and learn for 
themselves. I hope this discussion will be printed 
together when it terminates. In conclusion, I 
wish to say—Leé us so live that we may inherit 
Eternal Life. 


— 


From Wm. H. Fernald, Lawrence, Mass. 


Sept. 9, 1854. 


Br. Storrs——Since reading the suggestions of} From Simeon Thos. 


your Philadelphia, and also others of your corres- 
pondents in the last Examiner, I have thought 
considerable of you and the cause you are laboring 
to sustain. 

With yourself I have never had the opportuni- 
ty of forming other acquaintance than that which 
is to be gained by reading your works; these I 
admit are eminently calculated to inspire and win 
the confidence of those who read them. 

Since learning your embarrassment and of the 
loss which the cause is likely to suffer by the des- 
truction of your property by fire, I consider that 
it is my duty to devote all the means that I can 
command to the support of the Examiner. In 
this, I cannot state definitely how much of the 
stock, which is thrown into market by your Phil- 
adelphia correspondent, I shall be able to take. I 
will do all that I can. His suggestion is a good 
one, and I hope it will be responded to in a man- 
ner so as torelieve the readers of your paper from 
the disappointment which now threatens them, and 
yourself of the embarrassment which you have al- 
ready experienced. It would have given me pleas- 
ure to have forwarded you timely aid, but it was 
not in my power todoso. I might have written 
you a letter of sympathy long ago, and I doubt 
not but what such expressions would be apprecia- 
ted by you, but feeling convinced that it was not 
so much your own gratification that you looked to 
the readers of the Examiner for, as it-was that of 
the means by which the cause of truth might be 
sustained, I concluded that, how well-soever dispo- 
sed one might feel in communicating such thoughts, 
such letters alone are not the safest means upon 
which to rely for support to the cause. 

Hence I deferred writing you until now, for the 
purpose of arranging matters so as to be able to 
give you assurance of more support than for- 
merly. 

I shall write you again so soon as I can deter- 
mine how much I shall be able to do. Jn this I 
forward two dollars for the Examiner another 
year. 


From Freeman Dillingham, West Brewster, 
Mass. 


Br. Storrs—Enclosed I send you three dollars. 
I wish you to send the Examiner to —— 
and the other two dollars apply to your own ben- 
efit. 

My wife and myself feel very much interested in 
the good cause you advocate, although very un- 


~ 


popular with most professors of religion. Let us 
bear in mind, that the doctrines of Christ, our 
great life-giver, never were nor never will be re- 
ceived so long as men love the praise of their fel- 
low creatures more than the praise of God. The 
rejoicing of the ancient followers of Christ was, 
the testimony of a good conscience ; and that their 
children walked in the ways of truth; not be- 
cause they belong with us, and subscribe to our 
creed, but their love and good will extended to all 
mankind, using all proper means to bring them to 
the knowledge of the truth. 
Yours in hope of Eternal Life. 


Corby, Carbondale, Pa. 
August 14, 1854. 

Br. Storrs—The cause of truth is advancing 
in this place, notwithstanding the opposition it 
meets with from the different “orthodox” denomi- 
nations. 

The preachers manifest a zeal in opposing this 
doctrine which is not common with them in oppo- 
sing error. Some of them may think they are do- 
ing God service; others say, they would not preach 
this doctrine if they knew it was truth! But 
while they cease not to speak evil of this way, 
there are some more noble that receive the word 
gladly, and search the Scriptures to see if these 
things are so. -As we have been unable to obtain 
a speaker, we have to apply for the means within 
our reach to get light on this great truth. I ac- 
cordingly send you four new subscribers for the 
Examiner. : 


a 
“ MATERIALISM SCRIPTURAL : or, The Doctrine of 
Rev. N. D. George Exploded ; by Exp. Z. Camr- 


BELL.” 

This is a thorough exposure of Mr. George's at- 
tempt to prove man is not a material being. Mr. 
G.’s professional effort was to “ Examine and Re- 
fate the Doctrines of Geo. Storrs ;” but in reality 
it was an attack on Eld. Z. Campbell, in which 
an attempt was made, by misrepresentation and 
ridicule, to throw contempt on the doctrine of im- 
mortality and eternal life through Jesus Christ 
alone. Br. Campbell has completely laid in the 
dust the Dagon of natural immortality, the favor- 
ite dogma of Mr. G. and his school. 

Mr. Campbell’s response should be scattered 
wherever Mr. G.’s work has gone. — 

Price $3 per hundred ; five cents single. Ad- 
dress, “ Geo. Storrs, Bible Examiner Office, New 
York.” 


Derzrrep ArriciEes.—Necessity compels us to 
lay over Pror. Marrison’s article till next month; 
Br. Hupson’s coming first to hand. Also, Br. 
Hvupson’s account of Br. Lancaru’s trial, by the 
Methodist Episcopal Conference, in Ohio; with 
the “ Prospectus” of a new paper by these breth- 
ren; and various other matters ; all of which we 
will endeavor to give place in the January issue. 
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BisteE Examiner.— We come to our subscribers 
with our last issue for 1854. For the faults and 
errors of the past year we hope our readers will 
make all the allowance they can, honestly. We 
do not claim infallibility, or that we have been 
free from errors in judgment, either in matter or 
manner ; but we do claim the intention of doing 
nothing with design to injure one of the least of 
Christ’s followers; how far we have succeeded the 
Judge of all the earth will soon decide. 

We shall be sorry to part with any of our pres- 
ent subscribers, for any cause ; but if we must, we 
commend them to God and His grace ; and may 
His blessing attend them. 


Those who intend to renew their subscription, 
for 1855, will confer a favor to remit the amount 
immediately on the receipt of this number. They 
may do it, by mail, at our risk ; but they are de- 
sired to be careful to send us none but current 
money. 

Our terms are $1 per volume always in advance. 
All papers not paid for 1855 will be discontinued 
with the end of this year. It will not be sent to 
any one for January unless payment is previously 
received. Let none be offended that we adhere 
strictly to this rule. We will not adopt the dun- 
ning system, after the paper has been sent. “ Ap- 
VANCE PAY oR NO Brete Examtner,” is our busi- 
ness motto. 


‘ We wish we could now say, the Examiner will 
be issued’ semi-monthly next year ; but we dare 
not promise anything more than monthly, at this 
time ; yet if $900 is received by the 25th inst., in 
subscriptions or donations, we shall go on twice 
each month next year. Shall it be done? If so, it 
must be done quickly. Write all names of persons 
and Post Offices plain. Address, in all cases, “Gro. 
Storrs, Bible Examiner Office, New York.” 
Please do not put the number of the street on the 
letter, when sent by mail. 

————~+4>> > ___— 
Tue Brace Examiner bound for this year will be 
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iner for 1850 and 1851, in one volume; also, 1852 
and 1853 in one volume. Price reduced to $1,25 
per volume. Postage on these volumes 31 cents 
each, if prepaid. 

————146 ds ———__—_—_- 


“Srx Sermons on the imquiry—Is THERE 
ImmorraLiry In Sry anp Surrertine? By Geo. 
Storrs, New York: 1855.” To which is prefixed 
“ A brief Biographical Sketch of the Author,” with 
a Portrait, from a steel plate engraving. Also, 
there is added a Sermon on “ Christ our Life-Giv- 
er, or the Faith of the Gospel ;” being a view of 
the Life theme drawn from the Syriac New Tes- 
tament, as translated- by Pror. Murpocx ; the 
whole making a 12mo. volume—on good paper— 
and well bound—of 168 pages. Price 63 cents. 
Full bound in gilt $1. We thought some might 
wish it in this manner as a Christmas or New Year's 
Present for a child or friend. 

This edition of the Six Sermons is on the basis 
of the original ones, entitled, “ An Inquiry: Are 
the Wicked Immortal ?” but revised and enlarged, 
and with a much larger type. 


<<>> 


Discorpant Opinions.—We are all too apt to 
think others must see as we do or there can be no 
fellowship with them. Now we are as likely to 
err in this matter as others, but we abhor it in 
ourself and all others. The posztive spirit on proph- 
ecy, relating to events future, or now passing, till 
more plainly developed—which is manifested by 
some—we deeply regret; because we think it 
tends to anything rather than the promotion of 
brotherly love. ‘There are, at this time, several 
different opinions among those who believe the 
coming of Christ “the second time” is near. 


One class have believed, and taught, that the 
event would certainly occurthis year. Though we 
were perfectly satisfied, from the commencement, 
they were mistaken in their calculation of tie, 
yet many of them were men we much loved and 
esteemed, and we did not feel called upon to take 
a public stand against them, believing that we | 
could better serve them, and the cause of truth, by 
a kind course toward them, while at the same time 


ready in a few days. Price $1, if sent us free of| they all understood we did not agree in their the- 


expense, in current money. Ifyou wish us to pay 
the postage, you must add 27 cents in Post Office 
Stamps. We have put this work exceeding low, 
in hopes that it may be sold soon; and assured 
that any purchaser will be satisfied that he has the 
worth of his money. 

We have still a few copies, bound, of the Hxam- 


ory. We knew a short time would realize their ex- 
pectation or satisfy them of their mistake. 
Another class maintain that before Christ can 
come “ the second time,” Russia must overrun Tur- 
key, and the Jews be restored to Palestine. With 
this view we do not agree, at all; but we do not 
feel disposed to enter into a controversy about it, 
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which must be exceedingly profitless, and call off| that exalteth himself shall be abased ; and he that 


attention from what we regard as far more impor- 
tant matters to this dying world. We do not af 
firm that this view is not correct ; but we have no 
faith in it; and especially in the positive assump- 
tion that these things must” be done“ before” the 
Lord can come. 


‘A third class agree with the foregoing so faras 
relates to Russia overruning Turkey ; affirming 
that Russia is “ the king of the north,” spoken of 
Daniel 11th, and must overflow Turkey before 
Christ can come “the second time; and that, 
hence, until Turkey is overwhelmed by, Russia, we 
can have no scriptural hope of our Lord’s return from 
Heayen. With this view we haye no more sym- 
pathy than with the previous one. But, as we 
said of that, so say we of this; we do not say 
that such events will not take place before Christ’s 
return, but to affirm that they must, positively, we 
think is overstepping our province as’ fallible 
mortals. We do not believe that Russia is “ the 
king of the north.” It is our opznion that any 
power that reigns over Syrza is—for the time be- 
ing—* the king of the north,” spoken of Daniel 
11th ; hence that the Turkish Dynasty is now that 
power. If Russia, Austria, England, or France 
should become possessed of supreme power over 
Syria, then it—which ever it might be—would_ be- 
come “ the king of the north.” ‘Till then none but 
the Turkish Dynasty occupies that position, in our 
opinion. Our views of Russia, Turkey, and 
France are known to our readers. No arguments, 
nor ridicule, that has yet appeared, has in the least 
shaken our mind; yet we do not affirm that we 
are right ; events may convince us we are wrong 
in the matter. We have no theory at’stake, and 
shall feel, we think, no mortification to find we are 
—just what we believe all others to be—fallible. 


We entertain no views of prophecy that makes 
it necessary to put off the coming again of our 
Lord from heaven a single day. We are of opin- 
ion, that event may occur at any hour, for all there 
is in prophecy to hinder it; still, we do not affirm 
that there may not be events yet to go before it. 
We greatly desire that while entertaining different 
views on subjects relating to the great event of our 
Lord’s coming, and freely express them, we all may 
do it in a manner which shall manifest that we Te- 
member our fallibility, and thus cultivate a mutual 
spirit of toleration. A contrary spirit can only 
divide but never harmonize us. The Lord alone 
must be exalted in this day, or we have good rea- 
son to fear He will not exalt ws “in that day’ of 
His Son’s return from heaven; for, “every one 


humbleth himself shall be exalted ;” so saith Jesus, 
the Judge of the living and the dead. 
——~+4d > >—____ 
Is the Soul a Distinct Entity ? 


AFFIRMATIVE BY C. F, HUDSON, 


Bro. Storrs—In order to close this discussion 
on my part with the December number of the Ez- 
aminer, it will be necessary for me to throw one or 
two points into a separate article, to be published 
at your convenience. The “three assertions,” 
which Bro. @. challenges from my remarks upon 
Ps. 30: 3,1 think are amply proven in the paper I 
send you herewith. It includes a part of the ar- 
gument of “ the learned George Campbell,’ whose 
concession, Bro. G. thinks, helps to annihilate my 
assertions. That argument will be found in full 
in his VIth dissertation on the Gospel, and the 
perusal of it will amply repay the reader. The 
“one testimony of the Eternal Spirit’* in Eccl. 9: 
10, would be very decisive if there were no ques- 
tion about the identity of the witness. But if the 
“ Eternal Spirit” is here testifying, pray what was 
it thinking about in the 9th verse, when it gave 
such Epicurean advice as to “live joyfully with 
the wife whom fhou lovest all the days of the life 
of thy vanity, which he hath given thee under the 
sun, all the days of thy vanity; for that is thy por- 
tion in this life, and in thy labor which thou takest 
under the sun.” And what kind of an “ Eternal 
Spirit” is it that tells us “ there is nothing better 
for a man than that he should eat and drink, and 
that he should make his soul enjoy the good: of 
his labor,” (Ch. 2: 24.) Bro.'G. may affect, or 
may feel, great ‘‘ surprise at the ‘unwarrantable 
manner ”’ in which I appeal from Solomon foolish 
to Solomon wise. And he may be alarmed for the 
safety of a “ great portion of the Bible.” I think, 
however, the considerate reader will not tremble 
at my audacity, especially if the refutation of a 
materialist interpretation of the Bible is the only 
danger that threatens. My appeal from Solomon 
foolish to Solomon wise might be defended from a 
single passage, (Ch. 1: 17,) if it were not justified 
by the whole tenor of the peculiar book of Eeclesi- 
astes. Bro. Grew must know that the inspiration 
of the book is one thing; to believe that each pro- 
position it contains is a divine revelation, is quite 
another thing. The study of the principles of in- 
terpretation would do no harm ina case like the 
present. That I am not mistaken in my view of 
the book of Ecclesiastes, may appear by a consul- 
tation of candid writers upon it. 

If the scope of the book, as also of the book of 
Job, be an indirect argument for a future retribu- 
tion from the apparent inequalities of Providence 
in this life, then the two last verses will shed 
light on the whole. And upon the last' verse “God 
shall bring every work into judgment, &c,” I 
may prosecute my appeal in the present discus- 
sion. 

For, as all agree, there can be no proper “ judg- 
ment ” of man after death, unless a valid identity 
of the being judged, is preserved. And the im- 
portance of this whole discussion turns on the fact 
that a theory is broached, and is claimed to be the 
only theory consistent with the Bible, which to 
multitudes of Christian minds seems to destroy all 
possible identity between the present and the 
future man, Wherein does this entity consist? 
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Will the same bodies which we now have, appear 
in the judgment, and be immortalized, if we are 
found worthy of eternal life? Neither of us holds 
this; and we well know this gross style of faith 
has been the stumbling block which has occasioned 
serious error among good Christians, from the time 
of Synesius to Emanuel Swedenborg, to say noth- 
ing of the ribald infidelity which has made merry 
at the large faith of those who have so understood 
the resurrection. 

Is it, then, an identity of organization that makes 
the present and future man to be thesame? Cer- 
tainly not; for as I have already remarked 
future bodies could not then be spiritual bodies. 

Such are two theories, then, which cannot be 
accepted as justifying to human reason, or even to 
human faith, the doctrine of the resurrection and 
final retribution. Each of these theories seems to 
involve not only difficulties, but absurdities. If 
we shall have neither the same bodily particles, 
nor the same bodily organization, in the resurrec- 
tion, then our future identity by such means, must 
be given up. You may resort to mystery, or to 
the power of God, to preserve our identity by other 
means which we do not know of; but if every 
other possible method is denied in detail, then the 
resort to mystery, or to divine power is simply 
ridiculous, Bro. Grew may say “the resurrection 
of men who haye temporarily perished in death is 
no absurdity.” (p. 285). That is his opinion. To 
my mind, the re-origination of a thing which has 
properly ceased to exist, is an absurdity. ‘‘ One 
thing cannot have two beginnings of existence,” 
says John Locke, who ought to be respected by 
my good friends, and whom I shall quote again 
before I close, True, a thing that has perished 
may by divine power be replaced by a new-created 
thing exactly like it. But that new thing will no 
more be the same thing than are two things, exact- 
ly similar, existing at the same time, To make 
two such things to be the same thing, is not an ob- 
ject of omnipotent power, for the same reason that 
God cannot make two and two equal five. Iknow 
it is very common, and often highly proper, to en- 
trust to divine power what is impossible with man. 
But that is no reason why men should reduce the 
Divine Being to the limits of an absurd theory, and 
then call upon us to trust his omnipotence ! 

Two theories are now, I think, disposed of. An- 
other theory is proposed by John Locke, to wit, 
that:‘‘ consciousness makes personal identity,” and 
how cautiously he handles it in his Essay, Bk. II, 
ch. xxvii, § 18. Locke should have said, “ con- 
sciousness proves personal identity,” just as the 
blossom proves the life of the plant, but does not 
constitute or create it. Locke’s mistake here is 
that very common one which the logicians call 
that of the cwm hoc for the propter hoc. 

Two theories yet remain. One is, that a few par- 
ticles, or possibly a single particle or atom of our 
dying bodies, is preserved as a nucleus, and will 
be the basis of our future identity. Of this theory 
there are various modifications. Whately states 
it without adopting it, on this Wise, viz., that ‘For 
aught we know, the soul may remain combined 
with a portion of matter less than the ten thou- 
sandth part of the minutest particle that was ever 
perceived by our senses ; Since ‘ great’ and ‘small’ 
are only relative,” (Essays on the Peculiarities, 
&c., I, cited by M’Culloch, vol. ii, p. 484.) Here 
it will be perceived the Abp. speaks of the soul as 
a distinct substance or entity, and names this the- 


ory not to prove the identity of the being, but of 
the Jody, as possible in the resurrection, A very 
foolish version of the theory is given by Carmi- 
chael, in his ‘‘ Theology and Metaphysics of Scrip- 
ture,” vol. ii, p. 314, 821. It is a significant 
circumstance that in reasoning on this subject men 
will flee from the impossible, even though they 
run into the ridiculous, 

Upon this theory of an atomic ‘or malecular 
nucleus, I have only to say, the thing is possible. 
It is also necessary, if the body and its attri- 
butes constitute the whole man. But it is not 
required by a fair interpretation of Scripture, and 
it is not needed, if we allow that the soul is a 
distinct entity. 

This view of the soul accords, as I think I have 
shown, with the general tenor of Scripture lan- 
guage. That it accords with the language of 
mankind generally, is undeniable. That it accords 
with the general opinion of enlightened nations, 
and especially of Christian communities, is also 
undeniable. It is now denied by a school of 
Bible Materialists, and on this denial is rested, 
and so far hazarded, a most important argument 
respecting the final destiny of man. The effect is, 
the doctrine of Life in Christ is associated with the 
doctrine of Hobbes and Spinoza, of Epicurus and 
Thomas Paine, whose characteristic philosophy 
was a consistent and relentless materialism. This 
is also, if I mistake not, the “positive Philosophy” 
of Comte, and the practical philosophy of the 
lower grades of the phrenological school. ; 

Now I have no horror whatever of speculative 
materialism, especially in this age when matter 
itself is getting somewhat spiritualized. The 
postulates of materialism can by possibility be 
made to consist with the truths of Christianity, 
and by a free use of the argumentum hominem, one 
may stagger the infidel materialist in his denial of 
the principles of “righteousness, temperance, and 
judgment to come.” And in a separate article I 
shall try to state what may be allowed, on this 
subject. But you well know, Bro. Storrs, that 
even if materialism were the true scriptural phil- 
osophy, the Bible Examiner cannot make it popu- 
lar or acceptable with good Christians generally. 
And no eminent thinker among Christian men has 
ever held it. And I have engagedin this dis- 
cussion for this reason, that the cause of a most 
important truth is being committed by a frail bark 
which Christians have rarely sailed in, and which 
in my opinion, and by the common opinion must 
sink by its own weight. 

Is the soul a distinct entity? If it is, then the 
identity between the present and future man, 
instead of being a mystery, or a special work of 
omnipotence, is one of the most natural things in 
the world. And that the soul is a distinct imma- 
terial substance, was the sentiment even of John 
Locke, the most unspiritual of all the respectable 
metaphysicians, and also held to life in Christ as 
firmly as does Bro. Grew. He speaks as distinctly 
as need be of “ three sorts of substances,—1. God, 
2. Finite intelligences, 3. Bodies ;” (Essay, Bk. 2, 
ch. xxii., § 2.) And though Bro. Grew may laugh 
at the idea ofan immaterial substance, still he may 
respect. the opinion of Locke, that it is “as ration- 
al to affirm that there is no body, because we have 
no clear and distinct idea of the substance of mat— 
ter, as to say there is no spirit because we have 
no clear and distinct idea of the substance of a 
spirit,” Bk, 2, ch. xxiii.g5. And he expresses the 
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common sentiment that soul or spirit is no abstrac- 
tion, or quality of matter, thus :—“‘ If we consider 
the active power of moving, or, as I may call it, 
motivity, it is much clearer in spirit than body; 
since two bodies, placed by one another at rest, 
will never afford us the idea of a power in the one 
to move the other, but by a borrowed motion ; 
whereas the mind every day affords us ideas of 
an active power of moving bodies.” (§ 28.) 

And on the main question which Bro. G and 
myself have discussed, Locke, who like myself, 
does not deny the abstract possibility of matter 
being made to think,—says thus,—“ Possibly we 
shall never be able to know whether any material 
being thinks, or no; * * * I see no contradiction 
in it, that the first eternal being should, if he 
pleased, give to certain systems of created matter 
put together as he thinks fit, some degrees -of 
sense, perception and thought; though, as I think, 
I have proved it no less than a contradiction to 
suppose matter (which is evidently in its own na- 
ture yoid of sense and thought) should be that 
eternal first thinking Being. * * I say this, not 
that I would any way lessen the belief of the soul’s 
immateriality. I am not here speaking of proba- 
bility, but knowledge.” Bk. 3, ch.iii., §6. And 
again, “ For my soul being @ REAL BEING, @s well 
as my body, is certainly as capable of changing 
distance with any other body, or being, as body 
itself; and so is capable of motion.” Bk. IL, ch. 
xxiii, § 19. 

And this brings us to the point which I named 
in closing my last letter. What is the soul? We 
must have definitions. What does Bro. G. mean, 
what idea has he in mind, when he talks about a 
soul; and what do I mean when I talk about a 
soul? Bro. G. has defined it to be a ‘‘ mysterious 
principle.” I think the subject admits of some- 
thing more definite. But before giving my defini- 
tion of soul I will ask,—if the soul is a 
quality, or a property, or an attribute, which God 
has pleased to superadd to matter,—has the soul 
itself any attributes? And if it has attributes, are 
they attributes of a substance, or aliributes of an 
attribute? The question is certainly a proper one, 
and will impress the need of intelligent precision 
in this discussion. 

Without undertaking, then, to explain the inmost 
nature of substance, I define the soul to be that 
vital power which makes man to be an individual, or 
a person. A power which is not produced by any 
organization, which is caused by no arrangement 
of atoms, as Epicurus supposed, which is not the 
effect but the cause, of the bodily organism. It is 
the power which energizes, informs, and moves the 
body ; whose operations are of course impeded by 
bodily defects, though it may more or less repair 
those defects and overcome the weaknesses of the 
body. A power to apprehend truths which trans- 
scendall physical law, to conceive the ideas of the 
past and the future, fitted to aspire after the various 
forms of good, such as the noble, the beautiful, 
the just, the true, and the eternal, and to attain 
them by compliance with the proper conditions 
which God has imposed. 

Does Bro. Grew think that such a power cannot 
exist without its appropriate organism? Let him 
consider, when he frames his argument to prove 
this. whether he proves also that God cannot exist 
without an appropriate bodily organization. 

Does he asks whether the human soul, as I have 
defined it, is at all the same kind of thing with the 
brute soul, or with the vital principle in trees and 


plants? I answer that it is analagous to those 
forms of vital power; in that they, incommon with 
it, are principles or producers of undwidualaty ; but 
it differs in that it peculiarly is a principle of per- 
sonality and responsibility. It differs, therefore, 
not only in degree, but in kind. 

Does Bro. G. ask whether the brute-soul, or the 
vital principle of plants, is a distinct entity? I 
answer, we have abundant reasons for thinking 
that they are; and these life-gems, or life-powers 
may be capable, in their own nature, of a sepa- 
rated subsistence; though by a general law they 
may actually perish with their organisms; while 
the human soul survives, by a higher law of God’s 
moral government, until the judgment, or unto 
eternal life. 

Does Bro. G. ask whether the soul, as I have 
defined it, is essentially active—that is, must it be 
conscious and thinking, so long as it exists, whe- 
ther embodied or disembodied? I answer that it 
is essentially active, just as a watch spring is essen- 
tially elastic; but, to apply the illustration, the 
soul may be partially or wholly non-acting, in 
sleep or in death; just as the watch-spring may 
be in non-exercise, when unwound, or when re— 
moved from its appropriate mechanism, the watch. 

Does Bro. G. ask whether I give undue advan- 
tage to him who argues that the soul is absolutely 
immortal? I will answer by a fair statement of 
that argument. It would stand thus: “‘ Here I 
am, a man born of woman, of few days and full of 
trouble. By a thousand chances I might never 
have existed; and by a thousand dangers daily, I 
might die, and my body turn to dust. But I have 
a soul which no carnal weapon, or physical power, 
can kill, and ruererore I shall exist as long as 
the eternal Creator himself.” Is Bro. G. afraid 
of this argument as too logically consistent? 
Must he deny the premise, lest the conclusion 
should be inevitable ? Is the logic of this argu- 
ment so invincible that Bro. Storrs is in duty 
bound to say, ‘The doctrine for which the Prof. 
contends is the very life blood of all the fooleries, 
corruptions, and blasphemies of Romanism, and 
‘Spirit-Rapping,’ now cursing the world, and 
destroying its thousands and tens of thousands. 
It is the summing up, the perfection, the full de- 
velopment of the doctrine—‘ye shall not surely 
die!’” (page 281.) 

Be it remembered, that what Prof. M. happens 
to believe, has nothing to do with his argument. 
And logicians will think, though they may not say 
what they please about such an attempt to bring 
odium upon it. 

Finally, Does Bro, G. ask what I hope to gain 
by such a theory of the nature of the soul, as an 
entity, and not an attribute of the body? I an- 
swer, First: I deem such a theory most consistent 
with the general tenor of Bible language, interpret - 
ed according to the principles recognized by all 
philologists and all common readers, 

Secondly: I believe myself from the burden of 
proving a much disliked and much suspected 
philosophical tenet, before I can talk to my fellow 
men about Life in Christ. On this point I might 
enlarge in my own way, but prefer to quote the 
words of Whately, in his “ Difficulties of Paul’s 
Epistles,” Essay VI. He says :— 

‘The importance of obtaining correet, and 
avoiding erroneous notions, respecting any point 
of doctrine, is not always #0 be measured by the 
intrinsic importance of the doctrine itself, or by 
the practical consequences immediately resulting 
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from this or that view of it. No error can be con- 
sidered as harmless and insignificant, which tends 
to put a stumbling-block in the way of believers 
in the gospel, and 9 afford to infidels or heretics 
the advantage of a plausible objection against its 
truths. The genuine and fundamental doctrines 
of Christianity may become liable to the scoffs of 
some, and to the dread or disregard of others, 
from their supposed connection with such as are 
in fact no part of the gospel revelation. It then 
becomes a matter of importance to rectif: y even 
those mistakes which are in themselves of any 
moment; since we thus (to use the expression of 
Dr. Paley) ‘relieve Christianity of a weight that 
sinks it.’ God forbid that ‘the Christian should 
deny or explain away any thing that is a part of 
his faith, for the sake of molerating the hostility, 
or escaping the scorn that may be directed against 
it; but as little is he authorised needlessly to 
expose his religion to that \hostility or scorn, by 
maintaining or allowing to fa maintained, as a 
part of the Christian revelation, any tenet (how- 
ever intrinsically true) whith the Scriptures do 
not warrant. The same authority which forbids 
us to ‘diminish aught’ not Warranted of God for- 
bids us also to ‘add thereto? ” 

Though Bro. @. should prove his theory of the 
soul’s nature to be “intrinsically true,” and allowed 
by the tenor of scripture language, it will still re- 
main for him to show that it is also warranted as 
an essential part of the Cl ristian revelation, before 
he insists upon it, or makes it a fundamental ar- 
gument. } 

Thirdly, I hope to gain, by the theory ofthe soul 
as a proper entity, relief from what I deem unwar- 
ranted: mystery, or extraordinary faith in what 
Bro. G. calls “the glorious power of God, in the 
resurrection, to secure our ‘ essential being’ so far 
as conscious identity is concerned.” (p. 275.) My 
faith is not tried by any proper object of omnipo- 
tent power, But it does break down before what 
T and people generally deem an absurdity. Such 
I deem’ a second origination of one’s own proper 
being, which Bro. G.’s theory seems to involve. 

Fourthly ; my theory relieves me of the special 
argument which Bro, G: must employ, though he 
may not be aware of it, to show wherein his phil- 
osophy differs from that of the materialists of past 
history generally. For my own part, as I look 
over this history, I find more points of similarity 
than of difference between the two, When Bro. G. 
or Bro. Storrs, advances any theory of our contin- 
ued identity, it seems to me to involye either the 
Pantheism of the anciert Stoies, or, more likely, 
the doctrine of Democritus and of Epicurus, which 
made “all things flow,” and which resolved all 
principles and all duties into accidental relations, 
This may startle my good friends, but it will not 
startle those who have read such writings as those 
of Culworth on the history of philosophy. Leaving 
the ancient materialism, the first, and almost the 
only marked development of Christian materialism 
was in the sect of Arabians, as they were called, 
Their doctrine I regard as the natural reaction of 
a crude philosophy against the extravagant Plato- 
nism which had now been accepted by the Church 
They were refuted, however, by Origen, who 
though an ardent Platonist, was never dogmatical, 
and who was invincibly “adamantine ” in argu- 
ment, because he was so tolerant. The Arabians 
held that the soul, whatever it was, perished with 
the body, and was resuscitated, or re-created, or 


re-existed somehow, in the resurrection, of course 
by ‘“‘ the glorious power of God,” : 
Whether Socinus and his compeers, who held 


\ 


life in Christ, were “ Bible-materialists,” I have ‘ 


not examined fully. If they were, the cireum- 
stance has passed unnoticed; they failed to vindi- 
eate the doctrine of Christian immortality, appa- 
rently, by burdening it with Unitarianism and 
Humanitarianism. re 

But for 200 years past Christian materialism has 
been almost unknown until its appearance in this 
controversy. The unfortunate effects of it I have 
already indicated. Multitudes of Christain men, 
and of intelligent skeptics, have plausible occasion 
for thinking that when they reject a certain doctrine 
of the nature of the soul, they have done with all 
arguments for its conditional immortality. 

This position of things I regard as an evil, and 
only eyil, to correct which I have engaged in this 
discussion, It might be pursued in its details, for 
months to come, but to no profit. I must return 
my thanks to Bro. Storrs and Bro. Grew, for their 
kindly bearing, though I think that my position, 
and many of my arguments, have been more or 
less misunderstood. I submit the whole, hoyvever, 
to be examined by those who have no fear that the 
premises of the soul as an entity, involyes either 
the doctrine of a purgatory, or of the eternity of 
evil, as a conclusion. And having concluded, by 
the advice and with the co-operation of others, to 
undertake another periodical advocating our views, 
it behoves me to state that we design no warfare 
upon the philosophic views of the Ezaminer, 
though we deem them unsound. Our only wish 
is to give to the community at large a presentation 
of the doctrine of Life in Christ and of the Chris- 
tian truths generally, unburdened with what we 
deem a false and unscriptural philosophy. We 
should fail of our purpose, if we condemned as in- 
compatible with a Christian faith, the theoretic 
views of any who exhibit the Christian Life, All 
questions of secondary importance we hope to dis- 
cuss as such; ever recognizing that happy incon- 
sisteney of our nature which makes it possible for 
us to embrace seeming truth, without being infal- 
lible, and thus to contend earnestly for the faith 
of Christ, without being dogmatic on the one hand, 
or latitudinarian on the other. 

Commending you to the grace of God in all ear- 
nest effort to persuade men to Life in Christ, 

I remain, yours truly, 
C. F. Hupson. 


Response by Henry Grew. 


Bro. Storrs—Bro. H. concedes that “Eccl, 9: 
10, would be yery decisive,” (7. ¢., of our views of 
the unconsciousness of the intermediate state) “ if 
there were no question about the identity of the 
witness.” I have asked him for his authority to 
institute such a question, the manifest tendency of 
which is to invalidate the divine authority of the 
scriptures in general. T respectfully ask him to 
reply to my remarks on this subject. I ask him 
to consider, seriously, what more authority he has 
for denying the inspiration of Solomon respecting 
sheol, than the Universalist has to deny his inspira- 
tion respecting future judgment ? , 

If the 9th verse is ‘ Epicurean advice,” then 
Epicurean advice is, so far, good and scriptural ; 
and we may as well represent Gen. 2: 24, and va- 
rious other passages relating to marriage (honora- 
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in all) as unworthy of ‘‘the Eternal. Spirit.” 
ice to Solomon requires that his words (ch. 2: 
should be considered in their connection, as 
ring exclusively to temporal things, and are to 
@ qualified by other declarations in the same re- 
ord, e. g. ch. 12: 18. He is wisely showing the 
aly of modern and ancient merchants and others, 
ling and perplexing themselves to increase 
ealth, instead of enjoying what God has 
hem. Is not this truly ‘‘ vanity and vexa- 
of spirit ?” 

|. 1: 17, is appealed to as a vindication of the 
‘ze of Solomon’s foolishness in affirming that 
ol there isno knowledge, &c. ‘ AndI gave my 
to know wisdom, and to know madness and 
olly : I perceived that this also is vexation of spirit.” 
hat, I. ask, is there here to sustain sucha 
ge? If we understand him as searching to 
w the difference between wisdom and folly, by 
bservation of human actions and other means, 
his “‘ Solomon foolish,’ because it might be ac- 
companied with some vexation of spirit? If we 
nderstand him as referring to his own excessive 
nal gratification, as attended with vexation of 
irit, I again ask, how is this testimony foolish ? 
When our friend can adduce a ‘divine declaration, 
in the book of Ecclesiastes, that Solomon therein 
“has not spoken the thing which is right,” (Job 
: 7,) he may offer as a parallel “the book of 
ib.” “ 

** Brother Grew (doses) know that the inspiration 
of the book is one thing, (and) to believe that each 
oposition it contains is a divine revelation, is 
ite another thing.” I gave examples of this. 
t how are we to determine the exceptions ? 
ho but the inspired writers themselves have a 
ht to make them, as they have in fact done? 
e for example 1 Cor. 7: 6, 12. What better right 
$ our brother to question the inspiration of Ec- 
cles. 9: 10, than I have to question that of Eccles. 
12: 14, on which he proposes to “prosecute (his) 
appeal in the present discussion?’ The writer 
yes no more intimation of being inspired in the 
e case than in the other. This mattter needs to 
settled. If writers may question the inspiration 
of passages which conflict with their theories, the 
_ Bible ceases to be a rule of faith and practice. The 
_ease now before us, is not one of “‘ interpretation,” 
the “ principles ” of which Bro. H. well advises us 
to ‘‘study.” 
_ inspiration: 
ge. 
denied or our brother’s theory must fall. 
cannot admit that it appears our brother is 
“not mistaken in (his) views of the book of Ec- 
clesiastes,” because other fallible ‘‘candid writers” 


We agree as to the import of the pas- 


re asked, where will it end? 


id, Ps. 146: 4; 6: 5; 115: 17; of Job 10: 18 


It involves the higher principle of 


The alternative is, that its inspiration must 


ee with him. Ought he not to give us some 
st grounds for the opinion of those writers before 
requires our acquiescence ? Both he and they 
should have paused before they presumed to com- 
-“mence expunging from God’s book.. They should 
e Our brother can- 
ot establish his views by limiting this excision 
ork to the writings of Solomon, He must extend 
to the writing of others who ‘spake as they 
e moved by the Holy Ghost:” to the words of 


of Hezekiah, Isa. 38: 16,19; of Paul, 1 Cor. 
16-18; aye, of Jesus Christ also, Matthew 22: 
32, who clearly teaches, that in order for God 
he God of the living, the dead patriarchs 
ise from the dead, which is not true if the 


patriarchs had ‘a distinct entity” which is now 
living. In this case, God is the God of the living 
though there should be no resurrection of the dead. 
When our brother has disposed of these passages, 
I val give him another catalogue of similar im- 
port. 
i A certain ‘‘ identity” is indeed essential to a 
proper judgment of man after death.” I protest, 
however, against all human philosophy, relative to 
identity, which contradicts the divine assurance 
that man’s mental powers, 7. e. his ‘ thoughts,” 
knowledge, and affections, “perish” at death. 
Philosophers are not agreed perfectly on this sub- 
ject. Bro. H. thinks his “ good friends” ought to 
respect the opinion of ‘ John Locke;” yet he 
-charges Locke with a ‘“‘ mistake ” on this very sub- 
ject! We have indeed no disposition to shield a 
palpable absurdity, or contradiction, with the om- 
nipotence of Jehovah. But the limited mental 
vision of man often prematurely pronounces things 
to be absurd, which increasing knowledge has 
proved to be otherwise. This has been remarkably 
exemplified in the arts and. sciences, particularly 
in astronomy. The Sadducees considered the doc- 
trine of the resurrection absurd. 
If the ‘‘ reorganization of a thing which has pro- 
perly (¢. e., entirely) ceased to exist is an absurd- 
ity,” it is not involved in my views of the resur- 
rection. I understand the inspired apostle to teach 
a connection between the “‘ natural body” and the 
‘spiritual,’ analagous, in some respect, to the 
seed of wheat sown and the body produced by veg- 
etation. The latter is not an entire new creation 
independent of the former. So the spiritual body 
is not an entire new creation independent of the 
natural body. ‘It is sown a natural body, it is 
raised a spiritual body.” Something sown is, in 
some state, raised. The absurdity, therefore, of 
one thing haying “two beginnings of existence” is 
no more inyolved than that of an entire and abso- 
lute new creation. This view also implies that, in 
the spiritual body, there will not be an entire ex- 
clusion of ‘‘the same bodily particles” of which the 
natural body consisted. 

If Whately is correct, in admitting so minute a 
particle of matter as he states; to be sufficient to 
secure the identity of the body, it follows that the 
identity of the body does not depend on its union 
with any distinct entity. Of this “atomic nucleus,” 
Bro. H. says, “‘it is possible.” He cannot there- 
fore charge it with absurdity. But he supposes 
that “a distinct entity’ is essential to prove “ the 
identity of the Jeing” or the man. I ask now, if 
as Mr. Locke admits, and Mr. H. does not deny, 
“that God can, if he pleases, superadd to matter a 
faculty of thinking” (Essay, vol. 2, p. 146, 167,) 
where is the necessity of this ‘‘ distinct entity ” to 
constitute the identity of the being, or the man ? 
Is it not as easy for the Almighty to impart the 
faculty of thinking to the material organism, raised 
from the dust, as to impart it to such an organism 
created out of the dust? If Bro, H. admits, with 
Locke, the possibility of the faculty of thought be- 
ing superadded to the material organism, he must 
not object to our denying the necessity of ‘a dis- 
tinct entity ’ as involving absurdity, — ¥ 

Our appeal, respecting this matter, 18 not to ‘the 
language of mankind generally,” nor to that of 
Christian communities,” but ‘‘to the law and the 
testimony ” of God’s truth. Our brother remarks, 
“T define the soul to be that vital power which 
makes man to be an individual or a person.” If 
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so, it follows that Adam was not “ an individual or 
person ” previous to the impartation of this “vital 
power.” I reject this human philosophy because 
jit opposes that which is divine, Adam was denom- 
inated man before he had any ‘‘vital power” at all, 
Was he a may, and yet not ‘an individual or per- 
son?” God formed man (not a mere tenement for 
man) of the dust of the ground, and breathed into 
his nostrils (not “a distinct entity,” but) the 
breath of life; and man became a living soul.” 
Now unless Bro. H. will affirm that the breathina 
man’s nostrils, is “a distinct entity ” from the man 
formed of the dust of the ground, 47s human soul is 
not to be found in this divine testimony of the na- 
ture of man. Will he affirm this? Is the breath 


in the nostrils a distinct entity from the material | 
man, capable of a separate conscious survivance 1 | 


Was it such a conscious distinct entity previous to 
its original impartation to the nostrils?” The sim- 
ple truth is, the wondrous organism, formed by 
infinite skill and pewer ‘‘of the dust of the 
ground,” was man, an individual, a person, but 
without animation, until God imparted the breath 
of life, or lives. Then the /cfeless man, individual, 
or person, or soul, “became a living soul,” or per- 
son. When this breath departs he becomes, as the 
scriptures of truth declare, a dead soul or person. 
How then can Bro. H. think that his view “‘accords 
with the general tenor of scriptural language ?’ 
Can he adduce any plain testimony from scripture 
which even apparently contradicts that of Gen. 2: 
77? I have adduced numerous passages to confirm 
the obvious import of Gen. 2: 7, which, in plain 
and positive terms, declare, not only that, in death, 
the animation of the physical structure is suspend- 
ed, but that all its mental powers cease. The 
power of death’s sceptre is vastly greater than 
aost christians are dreaming about. I ask our 
friend te inform us how he reconciles these divine 
testimonies with his views; this would commend 
them to me far better than an appeal to the opin- 
ion of John Locke, or that of “good christians gene- 
rally.” I am -not disposed to wait to enter the 
“bark” of truth until ‘ the Brsur Examiner” can 
make it ‘‘ popular with good christians generally ;” 
neither have I any fears for the “ frail bark,” so 
long as he, who can calm all surging waves, is on 
board with his holy prophets and apostles. I invite 
Bro. H. to join our honorable company. 

He asks, “What idea has he (Bro. Grew) in 
mind when he talks about a soul?’ I reply, my 
ideas are different at present from what they 
were when my faith stood in “the wisdom of 
men.” IfI say, there were one hundred souls on 
board a vessel which is lost; I mean that there 
were so many persons, as it is used in Acts 27; 87. 
When, by divine favor, I can adopt the words of 
Mary, ‘‘ My soul doth magnify the Lord,” &c., I 
mean that d, with all my powers, praise him. 

Of nesme, rendered soul in the @. T., Taylor in 
‘his Hebrew Concordance, says, it signifies the 
chameleon, a kind of lizard, which has its mouth 
always open gaping for air, upon which it is said 
to live. It is rendered breath and breatheth in the 
following texts, and expresses nataral life, whether 
in men or beasts. Deut. 20: 16; Josh, 11; 11, 
14; 1 Kings 15: 295 17:17; comp. 21, where the 
breath of the child is called “ his sowl.” : 

Of nephish Parkhurst says,—“ As a noun nephish 
hath been supposed to signify the spiritual part of 
man—I must confess that I find no passage where 
it hath undoubtedly this meaning, 
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Gen. 85: 18; | How then are we'to understand the 


1 Kings, 17: 21, 22; Ps. 16: 10, seem fair 
this signification. But may not nephish inthe’ 
former passages be most properly rendered bri 
and in the last a breathing or animal fran 
Taylor says—Nephish signifies the anin : 
that principle by which every animal ace 
its kind lives. Gen. 1; 20,every moving er 
hath the soul of life; and verse 24, let 
bring forth the living creature, the soul of 
verse 80, every beast, fowl, &c, wherein — 
life, the soul of life; Ley. 11: 46. Whie' 
life, so far as we know any thing of the 
its existence, or so far as the-scripture J 
thoughts, consists in the breath. Job. 4] 
and 81: 39; and in the blood, Lev. 17 
Nesme and nephish, I understand, are 
two’ words rendered soul in the Old Test: 
Ruah, translated spirit, Taylor says has th 
ing significations’—ist, the wind, air, br 
Job 41; 16; Eccles.3: 19. 2d., any 
disposition, quality of the mind, good or ba 
Numb. 14: 24; Judges 9: 23; 1 Sam. 16: 14, 
&e. In particular, the spirit is put for vigor, li 
liness or courage of mind; Gen. 45: 27; Josh. 
1; 1 Kings 10: 5; Job. 6: 4; 32: 18. 3rd. 7 
spirit. or principle of affections in brutes; Ecc 
3: 21. 4th .The Spirit of God. 5th. Any 
or ghost; Job. 4; 15.” ; 
Of Psyche, Parkhurst says—“ It means b 
animal life ;,a living animal that lives by b: 
ing; the human body though dead; the h 
soul or spirit as distinguished from the body; 
mind, disposition,’ &c, This term is re 
life and soul in various passages. Pneuma is } 
dered both spirit and life, in the margin bre 
James 2: 26. Rev. 18: 15. 7 
I ask every candid reader, ifit is not eyid 
that reference to the original terms translated s 
and spirit can never sustain the popular opin 
that man possesses ‘a distinct entity” which 
survive his animal frame ? “ 
Bro. H. asks “ if the soul is a quality, or a _ 
perty, or an attribute which God pleased to add 
matter,—has the soul itself any attributes ?” I 
the “living soul” is the man; the material o 
nization te which God was pleased to add 
breath of life. Man possesses attributes. 
has no “distinct entity,” call it soul, or what 
please, possessing ‘‘ quality, or a property, or 
attribute” independent of the material orgs 
tion. The breath of life, or ‘soul of life,” G 
1: 20, (Heb.) is a quality or a property; bu 
is not a distinet conscious entity. Is not 
“intelligent precision?” I am aware that it 
not chime at all with my friend’s erroneous 1 
ory. >a 
He supposes the soul to be a “power wh 
gises, informs, and moves the body.” H 
er, admits that God may have superadd 
to matter. I ask if life and thought are na 
quate to energise, inform, and move the 
not his “distinct entity” superfluous ? 
presume to say what power can or “ 
without its appropriate organism.” I 
that man possesses no such indepen 
I am not aware of using any argum 
plies “that God cannot exist without ana 
bodily organization.” It is revealed tha: 
spirit.” Who can define this? Wh 
that it excludes every thing from the 
but what is the object of mental con 
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